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DOCTRINE 


OF AN 


Intermediate STATE, Ge. 


LITTLE thought fo ſoon to 
have troubled the Reader 4 
ſecond Time upon this Sub- 
5 ject, as I was in Hopes that 
it would have been treated by 
a Perſon infinitely better qualified, than I 
am to do it Juſtice, However, as I have 
been particularly called upon by an old Ac- 
quaintance, common Civility obliged me to 
take the firſt Opportunity of giving an An- 
B ſwer 


2 


Far to the eden Queſtions he Has bien | 


pieaing to put. 

This Author then bid wth granting 
that important Point which we defire to 
ſee fully and properly eſtabliſhed, and 
which is all that can pertain to Life and 
Godlineſs. He owns that the Doctrines 
© of a Reſurrection and future Judgment, 
t are the moſt powerful Incitements to 
“ Virtue, That they are the great and aw- 
ful Sanctions of our Religion: The 
« grand Foundation on which the Apo- 
e ſtles, Confeſſors and Martyrs built their 
* own Hopes, and their Exhortations to 
e others for Perſeverance in the Work of 
the Lord.“ But yet the Queriſt is not 


content with theſe, and why? Becauſe 


truly they are too far off. Great as theſe 
*© Sanctions are, ſays he, yet as the Day of 
* Judgment is known only to God, and 
< 1s probably at this very Period at @ great 
* 4iftance from us, it is. to be feared they 
have but little Influence upon the Forts 
of Men.” 


A fad Story indeed! But how, Joth this | 
happen ? Whoſe Fault 18 it, that they are 


repu ted 


HB. A vy wid amd a 


| A 
reputed to be at ſuch a Difance as to loſe 
their proper Effect ? This is the direct Con- 


ſequence of his own Doctrine only, and 


the very Reverſe of ours; which brings the 


Day of judgment home to every Man; 
which makes the Term of Death, but a 
Term of momentary Duration; · ſo that 
* the laſt conſcious Act of mortal Life, and 
< that which beginneth our Life of Im- 
* mortality will be as intimately connected 
together, as any two Moments in our 
* Exiſtence that have paſſed in cloſe and 
immediate Succefſion.” (Obſervations) 
And what doth the learned Queriſt ſay 
to this? Not that it implies a” Oeſſa- 
tion of Thought, or of conſcious Exiſtence, 
which would have been true, though no 
very great Diſcovery ; but * that this Rea- 
ho ſoning plainly ſuppoſes that the Soul of 
« Man is material,” or that our Doctrine 
implies Materiahfm ; which, whether it be 
true or not, is juſt as much to the Purpoſe as if 
he had accuſed itof leading toMabometani/m. 
The Point is not — it leads to this, 
or tother Syſtem of Opinions, but whether 
it be really true, and have ſufficient Found- 
B 2 ation 
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ation in Scripture. If it be falſe, let its 
Falſhood be ſhown ; and if it be true, it 
can do no harm to the genuine, uncorrupt- 
ed Syſtem of Chriſtianity. 

That which may be called Tcpical Chrif 
tidnity, and is in many Places the National 
Tiftitution of Religion, under this Profeſſi- 
on, may perhaps, be very much affected by 
our Doctrine. The Chriſtianity for In- 


ſtance, of aly, or the Church of Rome, if 


it may be called Chriſtianity, will be ſevere- 
ly affected by the Denial of an Intermediate 
State. And fo will all other National Syſ- 
tems of Chriſtianity in a greater or leſs De- 
gree, in Proportion as they partake more 

or leſs of her abominable Corruptions. Let 
this Doctrine then lead to matenaliſm, or 
whatever elſe our Antagoniſt thinks pro- 
per to invent, yet if it eſtabliſh Chriſtianity 
upon its true and proper Ground, we need 
not be apprehenſive of any other Conſe- 
quences. 

After this Charge of Materialiſm, he goes 
on with great Gravity to prove that Matter 
cannot be endud with Free-; without 
ever recollecting that inſtead of fixing on 

any 


. * 
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any Syſtem of Philoſophy concerning the 
Nature of the Soul, which never did any 
Service to the Cauſe of Chriſtianity, we 
had put the Iſſue wholly on the Word of 
God. The Scripture is our only Authori- 
<« ty: All that can be produced from- any. 
© other Quarter, except it be defenſible by 
* Scripture,will not be allowed any Weight: 
All the learned Arguments from the Na- 
<« ture of the Soul, from arbitrary Negati- 
© ons with regard to the Powers of Mat- 
ce ter, from ontological Diſtinctions amongſt 
the ſeveral Sorts of Souls or Subſtances, 
« are manifeſtly vain and inconcluſive. 
* To Scripture we tie down our Oppo- 
ce nents, by that will we be determined 
ce and by that only.” (Obſervations, p. 5.) 
To Scripture then at laſt he comes un- 

willingly, dropping all philoſophical Rea- 
ſonings in Complaiſance to Dr. L. s Second 
in this Controverſy; promiſing, that if the 
ſeparate Exiſtence of the Soul cannot be 
proved to be a Scripture Dottrine, he will 
give it up as an imbibed Prejudice and 
Error. Right glad am I of this, ſince \ 

97 . am 
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am. ſure, that I ſhall ſoon have an old and 
valued Acquaintance on my Side. 

But when the Queriſt is arrived at Scrip- 
ture, inſtead of anſwering any one of thoſe. 
numerous and plain Texts alledged by Dr. 
T. or attempting to reconcile with them 
the few figurative ones which he has alſo 
fairly produced ; he begins, I think, rather 
unluckily with two Queries about the 
Scripture Promiſe of everlaſting Life; which 
was as juſtly brought by Agili to prove, 
that a Chriſtian need not die at all; and 
may with equal Propriety be urged to ſhew 
that ſuch have lived from all Eternity in 
pre- exiſtent States; as ſome of the Jets 
maintained in our Saviour's Time, without 
being formally confuted by him. Though 
J will not charge him with taking the Hint 
from Aggill, as he has inſinuated, we have 
done in a ſimilar Cafe of ſecond Thoughts. 
But the whole Obſervation was fully ob- 
viated by Dr. L. in his Sermon on the 
Nature and End of Death : And the Date 
of that Immortality which Chriſt procured 
for, and promiſed to us, fixed according to 
his own Account at the ReſurreQtion. This 

was 


170 
was therefore a very unlucky Opening of 
the Cauſe in general ; and when our Au- 
thor comes to particular Paſſages, his Ex- 
plications are no leſs extraordinary. 

The third Query, Whether the Words, 
Fear not them who kill the Body, &c. 
* Ec.“ do not ſtrongly evince @ ſeparate 
Exiſtence ? is ſuppoſed to have been al- 
ready ſuffictently anſwered, in the Appen- 
dix concerning the Uſe of the Word Soul, 


both by Dr. L. and Dr. Taylor, p. 392. 


and alſo in the Obſervations upon the Doc- 

trine of an intermediate State, p. 46, 47. 
And if this be true, we need not be very 
anxious about an Anſwer to the fourth 
Query, Whether Dr. E., Expoſitvon of theſe 
Words is not without Spirit and without Life? 
For I can venture to aſſure the learned 
Queriſt and the candid Reader, that Dr. 
L. is leſs concerned to ſatisfy their Curiofi- 
ty, who look for Elegance of Thought or 
Energy of Expreſſion in a Comment, than 
to ſerve the Cauſe of Truth and Chriſtiani- 
ty by a rational and faithful Explanation of 
the Scripture. All that need be ſaid is, we 
think differently concerning this Matter, 
B 4 and 
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and the Merits of the Point will not be de- 
termined by our different Apprehenſions, 
but by the Truth or Falſhood of the Ex- 
plication, which is there ſubmitted to the 
Reader, and as yet ſtands unconfuted. 

With regard to the Charge of Contradic- 
tion from the Uſe of the Terms Soul and 
Body and their Union, nothing more is 
meant than to deſcribe our Reviviſcence 
under the Terms of the common Sy/tem, 
which Dr. L. was neither ſcrupulouſly ſol- 
licitous to avoid, nor deſirous to affect dif- 
ferent expreſſiones, when his Meaning was 
eaſy to be underſtood, 

As tq the different Ideas which different 
Perſons may annex to particular Combina- 
tions of Letters, I have nothing to ſay. If 
by the Word Houſe I have the Idea of a 
ſenſible, material Object, a regular Arrange» 
ment of Wood, Stones and Mortar, and 
another Perſon ſhall ſay, No; this is no- 
thing material, but a Collection of Ideas 
repreſented to the Mind ; to be ſure our 
Ideas annexed to the Word Houſe are totally 
different. The Caſe may be parallel with 
regard to the word Scul. And though 
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191 | 
every one-has a Right to his own Opinion, 
how fantaſtical ſoever it may be, yet he 
hath not any Right to ſay to another, thus 
ſhalt thou think, and no otherwiſe. But 
J will venture to aſſert, that more Prejudice 
hath been done to the Cauſe of Chriſtianity 
by metaphyſical Diſtinctions, and the In- 
troduction of Terms unknown to the Goſ- 
pel, than by all the Wit or Scurrility of 
Libertines either on the Side of Ridicule 
or Abuſe, And perhaps, as much Miſ- 
chief has followed the prejudiced Applica- 
tion of the two Words Soul and Body, as the 
Uſe of any foreign Term with which the 
Goſpel is not acquainted. To enter into 
any Diſpute ' concerning them, would in 
the preſent Humour of Men be an endleſs 
and unprofitable Toil, Yet this may be 
worth Notice, whatſoever Fightings in the 
Dark there may be, concerning ab/irat# 
and unintelligible Terms; how ſtrongly 
ſoever ſome Perſons may aſſociate the Idea 
of natural Immortality with the four Let- 
ters that compoſe the Word Soul; how po- 
ſitively ſoever they may aſſert the Impoſſi- 
bility of the Addition of Thinking to Mat- 

ter, 


* — 


10 
ter, or Body, yet that it is nothing contrary 
to the Doctrine of Chriſt, to ſay that the 
. Immortality of the next Life will be given 
to that which was Mortal, in its firſt State 
of Exiſtence, i. e. to that Being, Perſon, or 
Subſtance, or whatever Term is liked bet- 
ter, which was not by any natural or in- 
herent Principle entitled to, or capable of 

attaining to eternal Life. 

The Charge of Mzteriahiſm, then, fup- 
poling it to be true, which it is not, would 
not really amount to much, ſince St. Pau} 
expreſly ſays, that this Corruptible muſt put 
on Incorruption, and this Mortal Immor- 

If then the Sou! had actually been 
' faid to be Material and Mortal, the Dura- 
tion of a future State is not in the leaſt 
affected by it; becauſe Revelation aſſures 
us that that which is Corruptible and Mor- 
ral, ſhall put on Incorruption and Immor- 
tality. Mr. Baxter hath indeed made a 
pompous Piece of Work upon this Subject; 
but I muſt freely ſay that I do not ſee De- 
monſtration in him, as to the grand Point; 
he is an ingenious, but certainly a very 
whimſical Writer: witneſs his famous 
FLA” Chapter 
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Chapter on Dreams; which might be full 
as well alledged to prove a certain Me- 
chanifm in the human Conſtitution as the 
epntrary. He has taken Things for granted 
which cannot be prov'd, atleaſt in the com- 
mon Way; becauſe no Man can know 
without a Revelation from God, either 
what different Syſtems of Matter there may 
be in Nature, or the preciſe Laws even 
of that Syſtem with which we are in 
ſome Meaſure acquainted. 

For upon the Newtonzan Principles, as 
they are commonly explain'd, the very 
Exiſtence of material Things, which we- 
muſt neceſſarily allow, leads us to a direct 
Contradiction. Since the infinite Diviſibility 
of Matter, a fundamental Maxim, makes 
the very leaſt Portion of it in its potential 
Diviſibilty to be equal to the largeſt. If 
then we know ſo little of the eſſential Pro- 
perties of Matter or Body which we have 
ſeen, how can we talk with Confidence of 
Soul or Spirit which we have not ſeen, and 
cannot ſee? and of whoſe Properties we 
muſt be ſtill more ignorant than we are of 
the Properties of Matter, concerning which 

our 
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our ſcientifical fundamental Maxims load 
to apparent Contradiction. 
On Account then of the great Difficul- 
-tics attending the Uſe of theſe Expreſhons? 
Soul and Body, Spirit and Matter, and ſuch 
hke which have not Ideas of ſufficient 
. Clearneſs and Preciſion annexed to them, 
it is to be wiſhed they were laid aſide as 
much as poſſible in Enquiries upon theſe 
Subjects. For we have the Word Man, 
which will anſwer all our Purpoſes per- 
fectly well. We can talk with proper 
Preciſion of the ſeveral Faculties and Cir- 
eumftances of Man, either in his preſent, 
or his future State: But when once we in- 
| troduce the Metaphyſical Diſtinction of 
different diſcordant Principles, or the 
abſtract Terms Soul and Body, we muſt be 
loſt in Darkneſs and Confuſion. 
Athenagoras (aw the great Inconvenience 
and the bad Conſequences ariſing from 
ſuch an admiſſion of Metaphyſical Diſtinc- 
tiens in a very clear Light; and he has 
taken great Pains in his elegant Treatiſe 
upon the Reſurrection, to repreſent them 


to his Reader. His Reaſoning FR 
O 


(6% 

this, that we ſhould not deal in ſuch nice 
Diſtinctions: That we ought not to attri- 
bute This to the Soul, or That to the Buch, 

but are always to take the Whole Man, the 
conſcious Being or Perſon altogether; and 
muſt not ſuppoſe that there can be 
any Suffering or Enjoyment, or in ſhort 
any Tranſaction or Occurrence which 
is not to be referrd to the Whole 
Man, and not to any diſtinct Part 
of his Compoſition. O Yap Iarratapes 


en ον TWY KATH. lee g 055 n iN, ander 4 
ros m, & NN val cavrr. And he . 


bours to eſtabliſh this Point, by a long De- 
duction of Arguments, which cannot be 
here tranſcribed, but will plainly prove that 
he thought the Uſe of the Terms Body and 
Soul was extremely prejudicial to the Cauſe 
of Chriſtianity: As the Reader if he pleaſes 
may ſee at length Legi ae: ven g from 
pa. 68. onwards, in the Edition publiſhed 
by H. Stephens 1557: in which Treatiſe 
he will alſo find, conſidering the Age, ſe- 
veral very good Notions relating to the 
Animal Oeconomy, and many very juſt 


Obſervations concerning the Nature of 
Man, 


141 
Man. Thus much then for the Queriſt's 
Hints concerning Soul and Body, Spirit 
and Matter and their Union. 

We come now to his fifth Query, and 
here this Gentleman allows the Parable of 
Dives end Lazarus, to be no more than a 
Scemcal Repreſentation of a future State; 
but obſerves that our SavioursDeſign would 
be loſt if there was no ſeperate Exiſtence 
of Souls. That a Ghaſt or Spitit ſent from 
* the other World could never be ſuppos d 
te to have any Influence to convert dinners in 
te this, even in Parable if there were na 
e Spirits there.” This Concluſion / there 
were no Spirits there, is neither neceſſary, 
nor true, The Argument would indeed 
have been inefficacious, if our Saviours 
Audience had not believed the ſeperate 
Exiſtence of Spirits; but would have its 
proper Force, as this was really their Per- 
ſuaſion, notwithſtanding that ſuch ſeparate 
Exiſtence is not granted. And the Querift's 
Propofition ought to have ſtood in this 


Manner; This Argument would have had 
no Force, 7. e. a Ghoſt or Spirit could never 
be ſuppoſed to convert Sinners, if--what ? 

Why 


. 


( 15] 


Why if theſe Sinners did not bekeve the a 


N A of Ghoſts, No Matter whether 
they exiſt or not; for the falſe inconſiſtent 
Notions of the Audience concerning this 
Affair, are a ſufficient Foundation for the 


Argument ad hominem ; and no doubt it 


was made uſe of by our Saviour in Conde- 
ſcenſion to their Infirmities, and not with 
Deſign to.eſtabliſh any Doctrine of an Inter- 
mediate State of Soul, ſtript from all Body, 
which it is no leſs inconfiſtent with, as hag 
been often obſerved before, and which this 
Author ſeems to have quite forgotten. 

But what ſeems very extraordinary in- 
deed is the Queriſt's Parallel drawn from 
Tſaiah xiv. g, 10. Hell from beneath is moved 


for thee, to meet thee at thy coming; it flirreth 


up the Dead for thee, even all the chief ones 
of the Earth, it hath raiſed up from their 
Thrones all the Kings of the Nations : All 
they ſhall ſpeak and ſay unto thee, art thou 
alſo become weak as we? Art thou become 
like unto us? This Paſſage ſure might have 
been ſufficient to have ſet him right as to 
the Scenery, and which was produced for 
that very Purpoſe. Except Dr. M. is really 

of 
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5 of Opinion that Kings ſit all robed on vhs — 
"Thrones in a certain Hole under Ground, 
where the Morin 7s s ſpread under, them, and 
the Worms cover them, ibid. or as it is in 4 
parallel Deſcription, Ezek. xxxii. 27. Where 
they are all lying in Hell with their Meapons 
of War, and their Swords under their Heads, 
&c. &c. and yet are ſuppoſed to be alive. 
With the fame Kind of Sagacity it may 
alſo be ſuppoſed, that the Firr- trees literal- 
ly rejoice at this fame. King of Babylon, and 
ſay, ſince thou art laid drum, no Feller is 
come up againſt us; as it is in the Verſe im- 
mediately foregoing. Is this too ſomething 
more than a Proſopopoiea? What noble Di- 
verſion muſt ſuch an Interpretation of Pa- 
rables make for the Infidel! I am unwill-- 
ing to ſay, how much it betrays a Want of 
proper Acquaintance with the Genius of 
Scripture Language, and how unworthy a 
Man of Dr. M.'s Learning and Ingenuity. 
As to the Confirmations from Homer, and 
Pindar, in the Name of Goodneſs, what 
Sort of Vouchers are theſe? There is no 
doubt but that Homer, and P:ngdar, or at 


aſt the Greeks their Countrymen, might 
5 be 
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be perſuaded there was ſuch 4 Place as 
Hades; but what Kind of Proof is this to 
a Chriſtian of an intermediate State of Senſi- 
bility ? And whatſoever is the Signification 
of the Words Sheol; © or | Hades, whatever 
might be the Opinion of either Greets, or 
Latins concerning them, (of which ſee the 
moſt ingenious Dr. Jortin's 6th Diſſertation) 
to us they are actually no proper ib of 
1 7 

With regard to the Senſe; of the Greek 
Word «nc, I muſt take the Liberty to fay, 
that either the Queriſt or our Tranſlators 
of the New Teſtament muſt be miſtaken, 
This Gentleman, p. 19: ſays, that Hades in 
the Greek always means the Place where 
Souls go away at Death. If this be true, 
it can never mean any thing elſe and the 
Word by which our Tranſlators render it, 
muſt fignify this Place of ſeparate Souls. 
Now in 1 Cor. xv. 55; we read in the 
Greek, Ile d, bavarey To xevTcov ;, m4 os, ain, 
ro ; which in our Tranſlation is, O 
Death where is thy Sting, O Grave, where 
rs thy Viftory? Hades then according to 
Dr. M. always means the Receptacle of 
C ſeparate 
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116 
ſeparate Spirits, and Hades according to 
the Engliſb Tranſlation fignifies the Grave, 
the Grave therefore is the e of 
departed Spirits. 

As to the ſixth Query, upon Luke xx. 38. 
God is not the God of the Dead, but the Liv- 
ing, we will abide by the Expoſition in the 
Appendix, how trifling ſoever it may be 
thought, till ſome better Reaſon than any 
that hath yet appeared, be ſeen for giving 
it up. And with regard to the ſeventh, 
Whether the Words God of the Living do 
not contain the Doctrine of a ſeparate Ex- 
iſtence ? I anſwer flatly, No. The whole 
Paſſage there referred to, is bios de - 
FexPWy, GIG Cv TW, TATE Ag GUTW Coo” 
May I aſk why the Doctor here ſtops. in 
the Middle of the Sentence ? Why did he 
not put in the remaining and eſential Part, 
which contains the direct Reaſon for which 
he is in the former Part called the God of 
the Living; Shall I preſume to gueſs at the 
Cauſe of this Silence and Concealment ? 
The Fact is really this. The Reaſon there 
given why God is called the God of the 


Lug. is what directly proves againſt the 
Doctrine 
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Doctrine of a ſeparate Exiſtence: And 

therefore it was mighty convenient to paſs 

it over unnoticed. TheſeWords in the Man- 

her they are quoted by Dr. M. may to a ſu- 

perficial Obſerver have the Appearance of 
ſerving his Purpoſe; and by the ſame Man- 

agement may any Man alive prove any 

Thing by any Thing. In Dr. M.'s maim- 

ed and diſmembered Extract from our 

Saviour's Argument we only read theſe 

Words, He is not the God of the Dead, but of 
the Living, and then the Doctor aſks us 

with ſeeming Triumph, if the ſeparate Ex- 

z/tence of Souls is not contained in them? And 

I aſk every Man of common Eyes, and 
common Underſtanding if it be? However 
let us throw juſt ſo muſt of it as he has 

taken into Syllogiſm, and ſee in what 
Form it will come out. 


Major. God is the God of Abraham, 
Jaac, and Jacob. 


Minor. But God is the God (not of the 
Dead but) of the Living. "> 
C 2 Con- 
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Concluſion. Therefore—what? Not there 
ts a ſeparate Exiſtence of Souls, but, there- 
fore Abraham, &c. are living: And this 
would infer either that they never died, or 
that they are actually riſen from the Dead, 
more naturally than that there is an Inter- 
mediate State of Life and Senſibility. 

This Extract then diſmembered as it is, 
does not cleverly ferve theDr.'s Purpoſe; let 
us therefore enquire what may reaſonably 
be ſuppos'd to have been intended by 
our Saviour in the whole Paſſage, and what 
the Meaning of the Word Living, when 
applied to Abraham, &c. &c. may be. Our 
Saviours Point is to eſtabliſh the Doctrine 
of the Reſurrection; and he confutes his 
Opponents from what they allow'd to be 
Authority; from the Writings of Moſes. 
That the Dead are raiſed, i. e. That 
the Doctrine of the Reſurrection is true, is 
to be concluded from that Occurrence of 
the Burning Buſh, when God is declar'd to 
be the God of Abrabam, Jſaac, and Jacob; 
for he is not the God of the Dead, but of 


the Living; for all, i. e. even the Dead 
| and 
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and the unborn, live, or are ever living 
to him who ſeeth the future Things, 
as tho' they were preſent, and calleth the 
Things that are not as if they were. And 
Abraham, Iſaac and Jacob are ſaid to be 
living, not becauſe actually in Lyfe, but be- 
cauſe actually in the Covenant of eternal 
Life; as is ſufficiently explained in the Ap- 
pendex from the parallel Text in Heb. xi. 16. 
And as God is faithful who keepeth the 


Covenant, this Covenant of future Life, or 


Reſurrection at which it commences will 


moſt certainly be performed; for which Rea- 
ſon Abrabam, &c. by Virtue of thisCovenant, 
may juſtly be ſaid to be /ving to God, and 
conſequently when God is faid to be the 
God of Abraham, &c. he may with equal 
Juſtice be called the God not of the Dead, 

but of the Living. 

Since I attempted this Explanation of 
the Paſſage above, I have had the Pleaſure 
of reading the very ingenious Remarks upon 
Dr.W.'s Account of the Sentiments of theearly 
Jews concerning the Soul: And I there find 


this very Paſſage treated with ſuch Clear- 
C 3 neſs 


? 


622) F 
neſs and Strength of Reaſoning, that I am 
oblig'd to refer the Reader thither for a 
more full and compleat Satisfaction. But 
I cannot help obſerving one Citcumſtance, 
that Dr. V. in the ſame Manner with Dr. 
M. has drop'd this eſſential Part of the Sen- 
tence, for all live unto Him, and taken no 
Manner of Notice of it. The Queriſt flies 
to Dr. W. as Authority upon this Subject, 


but whether he be an Authority that in this 
Caſe may be depended on, the unbiaſs'd 


Reader muſt determine from the Remarks 
juſt mentioned; in which he will alſo find 
the proper Freedom and Acuteneſs of a 
real Critic, the Solidity of a Scholar, the 
Candour of a Gentleman, and the Benevo- 
lence of a Chriſtian; unſullied with the 
Marks of that ill-natured perſecuting 
Spirit, which has diftinguiſh'd the Familiars 
of our Literary Inquiſition. 

The eighth Query, whether our Saviour 
had a human Soul? ſeems quite foreign to 
the Purpoſe. The Anſwer however ſhall be 
from that uncorrupted Fountain of Ortho- 
doxy, the Athanaſian Creed; which poſi- 
tively declares that our Saviour was perfect 

Man 


* 
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Man, ſubſiſting of a reeſonable Soul and hu- 
man Fleſh. The Goſpels allo declare that 
he was truly dead from his Expiration on 
the Croſs to his Reſurrection; and our 
Church in an Exhortation at the Commu- 
niondetermines that he lay in Darkneſs, and 
the Shadow of Death, But enough of this. 

In the ninth Query, D. M. expreſſes great 
Diſapprobation of what is faid in the Ob/er- 
vations, &c. with Regard to the Expreſſion, 
Lord Jeſus receive my Spirit; and as he is 
not in better Humour with the Interpreta- 
tions offer'd by the Author of the Appendix, 
I would beg Leave to refer him to. an ex- 
cellent Pamphlet, entitled, No Prog in the 
Scriptures f an Intermediate State, &c. 
where he may find another Senſe of them. 
And if Learning, Ingenuity and maſterly 
Reaſoning have their proper Weight, I will 
venture to promiſe him full Satisfaction, not 
only upon one Paſſage, but upon ſeveral 
which he defires to be explained. ——_— 

The tenth Query in effect is, whether 
St. Pauls deſire to be with Chriſt, doth not 
imply a ſeperate Exiſtence? It doth not as 


far as 1 can judge; and I am of Opinion that 
C 4 - the 


| (44) 
che Account of this Matter in the Appendix, 


and in the very ingenious Author laſt men- 


tioned,” pa. 25, 26, &c. will give entire Sa- 
tisfaction to any unprejudic'd Perſon; at 


leaſt the Queriſt has aſſigned no Reaſon 


for diſſenting from them. | 

The eleventh Query is made up of a 
manifeſt Confuſion of Terms, and therefore 
it muſt be written at full Length. Ts to de- 
part, and to be with Chriſt to enter intoa pro- 
found Sleep? or is being with Chriſt, the ſume 
Thing .as lying ſtill, and being depriv'd of all 
Knowledge, Reflection andSenſation? To depart 
is to enter into a profound Sleep: And the 
being with Chriſt, is a different Thing. By 
Departure is meant Death which we aſſert 
to be what is here meant by a profound Sleep: 


The being with Chrift, means the actual En- 


joyment of future Happineſs, which we are 
taught o expect when he cometh; and 
which ſignifies in the moſt perfect Senſe to 
be alive. The Import then of this firſt Part 


of the Query is, whether to be dead, and to 


be alive, is to be in a profound Sleep? and 
what'Anſwer can be given to ſuch a Queſt- 


jon? The other Part, ubether being with 


with Chrift is the ſame Thing as lying fill 


depriv'* 


| 
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depriv'd of Knowledge, &c. &c. is in effe& 
the very ſame as aſking, whether tbe being 
with Chriſt is the ſame Thing as not being 
with him We are to be ſeperated from 
Chriſt, by the profound Sleep of Death. Bur 
as this Sleep of Death, can be meaſured only 
by the Ideas that paſs in it, if there be no 
Ideas, there is nothing to be meaſured, and 
conſequently this profound Sleep of Separa- 
tion, is to all Intents and Purpoſes Nothing, 
And this may be fairly preſumed from the 
Turn of St. Pauls Expreſſion. He is willing 
rather to be abſent from the Body and pre- 
ſent with the Lord; making all interme- 
diate Space between theſe two Occurrencies, 
ſo entirely of no Eſtimation, that he looks 
upon them asCircumſtancesabſolutely coins 
cident. | 

As to the twelfth Query from Philip i, 
21, 22, Sc. whether St. Paul did not think 
he ſhould immediately be with the Lord, or 
otherwiſe what could occaſion his Strait? It 
may be anſwered, that he did think ſo in the 
Senſe juſt mentioned and no other; which 
he has ſufficiently explained 2. Cor. v. 1, 2, 


3, 4, where he expreſly excludes the Inter- 
mediate 


(26) 
mediate State, and makes his putting off this 
earthly Body, and being cloathed with the 
heavenly one, concident.—as is fully ex- 
plained in the Appendix, p. 394-5. And the 
good Apoſtles defire ſtill to continue in the 
Fleſh, that ſo he might be the Means of 
bringing many Brethren to Chriſt, together 
with the natural Deſire to be rid of thoſe 
Perſecutions and Torments, which he daily 
underwent in the Execution of this charit- 
able Office, might eaſily occaſion that Strait 
of which St. Paul complaineth. A View 
to the true Happineſs of his Chriſtian Flock 
might inſpire him with a generous Wiſh 
for Life, while his natural Deſires to be re- 
lieved from his various Miſeries, might in- 
fluence him to wiſh that Life was at anEnd, 
And why the Queriſt ſhould fancy that St, 
Paul was happy in good Degree, 1 cannot 
itnagine, fince St. Paul himſelf poſitively 
aſſerts, that with Regard to Conſiderations 
of rhis Life, both himfelf and his Chriſtian 
Brethren, were of all Men mot miſerable. 
His Death alſo he might expreſs under the 
Notion of Gain, by conſidering the Term 


of Death to be what it really is, nothing, no 
| Sepa- 
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Separation at all, and that therefore upon 


his Departure he would in effect be imme- 
mediately with his Maſter. 

The Suppoſition that the Dead are in a 
State of Inſenſibility, will nor, as the 
Queriſt ſeems to imagine, make any void 
Space in the Scheme of Providence; fince 
all the Affairs of this World, Natural, Moral, 
and Religious, will proceed in their regulat 
Courſes according to the Divine Appoint- 
ment; notwithſtanding thar all they who 
have taken their Turn here, have no longer 
a Portion in any Thing that is done under 
the Sun, nor are to be admitted to the Re- 
ward of their Labours before the Day of 
univerſal Retribution. Time is a Meafure 
to us only who are alive, it is nothing to 
thoſe who are dead, to whom Time it nb 
more. It is a Word relative to us in our 
preſent State, and from out Attachment ro 
things preſent, we unwarily lead ourfelves 
into wrong Judgments, when we make it 
a Meaſure of Things to come. St. Paul 
argues in the Words before us, from a Con- 
ſideration of his furure Happinefs after 


Death, but not antecedent to the general 
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Judgment, nor diſtinct from it. His 
Diſtance alſo from Chriſt, may be compu- 
ted by the Length of Time, between the 


Period of his Writing, and his Death. And 


therefore by theExcluſion of an intermediate 
State the ſooner he departed, the fooner 
he would be with the Lord. For the Per- 
ſon who is to die within fix Hours, is 
within fix Hours of the Day of Judgment; 
and he who will not die theſe ſixty Years, 
is ſixty Years diſtant from it. The Day of 
Death, or more properly ſpeaking, the final 
Ceſſation of Conſciouſneſs in this Life, and 
the Day of Judgment being to the Percep- 
tions of Individuals coincident Events, The 


greateſt Sinner and the greateſt Saint then it 


is allow'd are equal in the State of Death. 
And what is the mighty Advantage of the 
$:rmer? He is upon equal Terms, that is, he 
is equally inſenſible with the Saint during 
the Time of Death, which to both Saint 
and Sinner is equally nothing. 

As to the thirteenth Query, whether 
Dr. L's Interpretation of this Paſſage is not 
Flat, &c. &c. it is certainly an eaſy Matter 


to write down the Words Flat! Infipid! 
— — 


| (29) - 5 

without Spirit ! without Life ! Trifling! and 
Unintelligable. But what is all this to the 
Purpoſe? Let us intreat the learned Queriſt 
not to be ſo diſcompos'd; but to give us a 
diſpaſſionate Anſwer to the Appendix, after 
having maturely weigh'd the ſeveral Texts 
therein referred to upon this Head ; we ſhall 
then know what to fay to him, or probably 
he will want nothing more to be ſaid. 

The Texts quoted from St. Peter, Salva- 
tion of your Souls, Biſhop of your Souls, 
may poſſibly expreſs, as plainly as Words 
can do” the commonly received Notion ; 
but the Point is not what Texts expreſs, but 
what they mean; the Signification being of- 
tentimes very different from the literal 
Expreſſion. Our Saviour ſays I am the true 
Vine, and my Father is the Huſbandman; 
nothing can be plainer than this 
Expreſſion; yet ſurely no candid Rea- 
der ever inferr'd from it, either that 
our Saviour was a' Tree, or God Almighty 
a Farmer. We allow the proper Import 

to the Word Soul, and have told the Queriſt 
what that is; vg. our Exiſtence in a future 
State in Anſwer to the Objection drawn 
froni Matt. x. 28, though even there the 
N Soul 


- ” On 
Soul is not conſidered ſeperate from a Body, 


(which would have been ſomething to the 
Purpoſe) but as ſuftering together with it 
in Hell. See alſo Luke xii. 4, 5, 1 Cor. 55, 
APPEND: p. 391. 

The ſixteen thQuery,whetber Dr L. has not 
borrowed all his Notions from à Book entitled, 


SECOND THOUGHTS, onthe 


HUMAN SOUL, Dr. L. is beſt able 
to anſwer for himſelf. But leſt he ſhould 
not think it worth his while, I have 
ſufficient Authority to aſſure the Reader 
that he-never made Uſe of one fingle Word 
or Notion-in it. I have alſo been informed 
very lately, that this Book contains very 
little co the Purpoſe, and that it is the Pro- 
duction of one of thoſe Deiſts whom Dr. L. 
intimates to have diſgrac'd the Subject, 
which indeed ſome of them have done 
to their own utter Confuſion by de- 
ny ing, as well as others, by aſſerting a natu- 
ral Immortality. It js no new Thing to meet 
with Contradictions in the Principles of the 
Deiſts; and we mult not be ſurprized, if we 
ſhould find them ſomet:mes maintaining a 
natural Immortality to make the Chriſtian 


Diſ- 


(31 ] 
Diſpenſation ꝝſeleſ; and at ofbers inſiſting on 
a Total, and final Mortality in order to 
evince it's Falſhood. Theſe laſt then fondly 
imagined that when they had confuted the 
Natural Immortality, they had hurt the 
Scriptures, which we now ſee are quite on 
the other Side; and they themſelves fairly 
lefe without either any ſolid Argument for 
an Hereafter, or any Ground of Hope buc 
what the Scriptures offer, to commence at 
the Reſurrection, which theſe Men have 
rejected, and others have tried to render uſe- 
leſs by the Figment of a ſeparate State. 

As to myſelf, ſince I am under the ſame 
Catechization concerning theſe ſecond 
Thoughts, tho' I do not think myſelf oblig'd 
to tell every Man what Books I read, or 
whence 1 pilfer my Notions, yet out of Re- 
ſpect to an old Acquaintance, I will very 
frankly give the Dr. an Anſwer to his 
Queſtion. And I do moſt ſolemnly aſſure 
him, that ſo far from having lily ſtolen any 
Thing from chis famous Book, I never faw 
it in my Life, nor to my Remembrance ever 
heard of it, before the Queriſt informed 
me that ſuch a Book was in Being. And 

therefore 


[ 32 ] 
therefore how probable ſoever it may be; it 
is not true that I have derived my Notion of 
Death from that Quarter. We have bor- 
rowed from no Book but the Bible, and it 
would have done my Friend noHarm if he 
had borrowed ſomething more from the ſame 
Source, inſtead of thoſe other weak Autho- 
rities, which he has had recoutſe to. With 


Regard to the Propoſition itſelf, That the 


Term of Death 1s but as a Moment, let every 
Perſon judge from what happens to him 


every Night, in what is underſtood by a 


Sound Sleep. | 
t The Reader perhaps may not be diſpleaſed to be here in- 


formed of an uncommon Fact, which happened not many 


Years ſince, and of which I believe authentic Proof might 
Kill be produced. A certain Lady was ill, and her Huſband 
being very fond of her, conſtantly attended her. Oh a Sun 
day Morning about the Time of going to Church, her other 
Attendants declar'd her to be dead, and were going to pre- 


pare the Body for the Funeral. This the Huſband would 


not permit, and determined to watch the Corpſe himſelf, till 
ſome farther Alteration gave him mfallible Proof of Death. 
The next Sunday Morning he perceiv'd his Wife to ſtir 
and breathe. In a little Time finding her in her perfect 
Senſes, he obſerved to her that ſhe had ſlept a Tong Time, 
She replied, not long, for 1 heard the Bells ringing for 
Church before I drop'd afleep, and they have not done 
ringivg yet. She was afterwards the Mother of a Family, 
who can ſtill give Teſtimony of the Fact. | 

I come 


_ A. a 
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1 come now to that Part of the Quetiſts 
Performance, which is more particularly 
addreſs d to me. While I am ſo unhappy as 
to differ in Opinion from the Queriſt, let 
that Difference be fairly ſtated with the ut- 


moſt Freedom, but with equal Candour. 


And as I am very unwilling to think wy old 
Acquaintance would be deficient in this 
Reſpect, it is but common good Nature to 


impute his Miſrepreſentation of what 1 


have ſaid to Miſtake, and not to deſign. He 
aſſerts p. 39, That in Obſervations &c, p. 8, 


I ſay the Doctrine of Mans entire Mortality, 
was the Doctrine of the Primitive Church. 


But if the Reader will be pleas'd to turn to 
the Paſſage, he will not find that this is not 
true; I have ſaid what will amount to this, 
that more than a few amongſt the Primitive 
Chriſtians directly maintain'd this Notion, 
and that therefore it may be ſuppoſed to have 


been the general, and in that Senſe orthodox 


Opinion. The Opinions that are called Or- 
thodox, beihg commonly thoſe thatare moſt 
general. For Hereſy itſelf being local is only 
the Choice of ſome Opinion not generally 
eſtabliſhed i in the Place to which we belong. 
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But ſurely there is a great Difference be- 
tween faying that ſuch an Opinion may be 
ſuppoſed to have been generally received, and 
faying poſitively that it was a eren of 
the Church. 

Suppoſe I ſhould then How for Argu- 
ments Sake, that ſeveral particularPerſons in 
the Primitive Church, did not believe the 
Doctrine of entire Mortality, but maintain'd 
a Separate Exiſtence ; yet it may with great 

Truth be ſaid that this Opinion was not 
received by theChurch, as an eſſential Doctrine 
in the ſame Manner before, as it was aſter 
the fourth Century. At which Period it 
was countenanced by Popes, by Patriarchs, 

and by Councils, be in all the Cir- 
cumſtances of worldly Grandeur, and en- 
forced by the Terrors of an Eccleſiaſtical 
Anathema; drawn by prieſtly Power in a 
Triumphal Car, and dragging Captive, and 
enflavedthe Judgment, and the Conſciences 
| of Men. 

| Bur ſuppoſe farther that 1 ſhould aſſert 
the Doctrine of Entire Mortality, to have 
been embraced by the greateſt and graveſt 


Fathers of the Primitive Church: What 
then? 


Rab OY Wy as oa 
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then? Why then the Queriſt ſays, canthe 


Gentleman ſupport theſe poſitive Aſſertions? 
Jam certain he cannot. And I reply, I am 
certain that I can; at leaſt as well as the 
Queriſt can the contrary. He has rang'd in 
Form the Combatants on his Side. Clemens 
Romanus, the venerable Polycarp, Euſebius, 
Juſtin Martyr, Irenæus, and Tertullian. 
Now the Expreſſion from Clemens and Poly- 
carp, is at beſt obſcure and nothing definitive. 
Going to bis Place, whether of Glory, or Dif- 
grace, Re ward or Puniſhment, will ſignify 
barely Death, as well as any Thing elſe. No 


| ſeparate Exiſtence, nor any Thing like it, is 


preciſely expreſs'd: And if the Favourers 
of an Intermediate State, may by Implication 
make it ſerve their Purpoſes, by the very 
ſame Means it may be made to anſwer the 
End of their Opponents. 

Euſebius doubtleſs in his ſixth Book, men- 
tions a Diſpute in Arabia upon this Subject; 
that is was ſilenc'd, and all the Adverſaries 
put toFlight, by the powerful Eloquence of 
Origen. There are alſo many other notable 
Exploits of Origen recorded by the ſame 
Author. And in the very Book, containing 
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the Paſſage alluded to, we are gravely told 
of one Narciſſus, who when ſome Oil was 
wanted for the Service of the Church, or- 
dered ſome Water to be brought to him, 
and praying over it immediately converted 
it into Oil. I do not ſay this to diminiſh 
either the proper Credit of Euſcbius, or the 
Merit of Origen; and would only obſerve 
that ſuch Sort of Tales are apt to weak- 
en a Man's Teſtimony, even when he 
ſpeaks the Truth. | 

Of the Authority. of Juin, Irenaus, 
and Tertullian, let the moſt be made that 
may; and when all is done, perhaps they 
may be found to fight more powerfully a- 
gainſt, than for the Querift. Of that we 
ſhall ſee more preſently. 

But firſt, notwithſtanding the Prevalence 
of the Platonic Philofophy in the Apoſtoli- 
cal Age, from which was derived princi- 
pally the Notion of a Separate Exiſtence, 
and a Natural Immortality, yet in Philo 
may be read, e E ces xa: x1; of Ws 
cc n Yn, gude Ono. 


Juſtin Martyr alſo finds Fault with Plato 


for teaching the Doctrine of the Natural 
Immor- 
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Immortality of the Soul; and ſays of it in 
his Dialogue with Trypho ode An- b π 
xn AFHœhH n auriv——/40v05 Ap RYEWNTOS t 
gprs o beos, nau dic vr eos £54 Ta de 
AUTE TAYTH METE. T YenTa Ka PYzpra.: 
Tro XXgw KQ, a&ToInox2iuv ar TJuya, * 
XOA%( ovTHU — Ku OT2 Jen THY UYn i 
EV TEC CT QUTNS T0 C@WTINOV TVEULLGE, KU BY 
ew 1 uxner, c. On whoſe Side now is 
Tuſtin Martyr ? | 

Tatian too the Diſciple of Juſtin, is 
pretty ſtrong and expreſs to the ſame Ef- 
fect. wn £57 abavzTos, ard evmes, n Juxn 
xh eaurnv, hynrn de. ama Suatu 1 auth xas 
un aroflnoxev. dne Y N Avitaa METH r 
OWkQTOS, un YIVWTKET ER THY aAnbeinv, xn ara 
de eis U5Epov ETL OUITEA&(Q% TY X00 PB OUY TW 
TWURT, 3 J Ti h, | Ev ba, 


Auubarzoa, Kc. Orat. ad Græc. 

Tatian in ſame Reſpects is not ta be con- 
ſidered as a really Orthodox Chriſtian, far 
he taught many abſurd Doctrines which 
have nothing to do with Chriſtianity, His. 
Authority is produced rather to ſhew how 
little they are to be depended upon, who 
have introduced the Platonic Philofophy 
into Chriſtianity. He took indeed lire 
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Principles of Good and Evil from Mareten; 
but he was very deeply verſed in the Va- 
Jentinian Jargon of Æous, and their Gene- 
alogies; which was immediately deduced 

from the fancyful Principles of Plats. 
And if a Diſciple of this School could po- 
ficively aſſert the Natural Mortality, the 
oppoſite. Doctrine methinks, muſt have 
been but poorly ſupported by them. 

As to Ireneus, he ſeems to me ſome- 
times to allow, and ſometimes to deny the 
Immortality. He ſpeaks of the Duration 
of Souls as being only from the Pleaſure of 
God, and not their own Nature: Becauſe 
the Principle of Life is the Grace of God, 
and not an inherent Property. And yet in the 
Fame Breath almoſt he talks of their being 
immortal by Nature, and that Life is an 
Inherent Property, And then again, he 
ſpeaks of their having Immortality only as 
'a Gift of the Father ; that is, not of their 
own Nature. So that indeed I do not un- 
derſtand him, and therefore take my Leave 
of him. | 

Tertullian is as extraordinary an Advo- 
elle for the Natural Immortality as the 
4 learned 


11 
learned Queriſt could poſſibly have pitch- 
ed upon. For he maintains over and over 
again, the Corporality of the Soul as a 
true Scripture Doctrine. Corporalitas ani- 
mæ in ipſo Euangelio relucebit — Dolet apud 
inferos anima cujuſdam, & punitur in Flam- 
ma c ruciatur in lingua, & de digito anime 
felictorts, implorat ſolatium roris. Imaginem 
exiſtimas exitum illum pauperis lætantis, & 


divitis merentis? et quid illi Lazari nomen fi 


non in veritate res eft? Sed etf Imago cre- 
denda eff, teſtimonium erit veritatis. Si 
enim non baberet anima corpus, non caperet 
imago anime imaginem corporis; nec menti- 
retur de corporalibus membris Scriptura, fi 
non erant. He concludes, Igitur f quid 
tormenti, five ſolatii anima præcer pit in care 


cere, ſeu di verſorio inferum, in igui, vel in 


ſinuAbrahe, probata erit corporalitas anime, 


And much good may this primitive Wri- 
ter do our Author, whether as © an Inter- 
0 preter of Scripture, or a Witneſs of the 
« Doctines held by the Church in his 

« Time.” 
Indeed as Tertullian held the Seul to be 
ex iraduce its Corporality and Mortality was 
D 4 ana- 
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a natural Conſequence. And that he did 
believe it to be thus derived, expreſs Proofs 
enough might be brought from his Trea- 
tiſe de Anima, Cap. 25, 27, Sc. were not 
many of them too immodeſt, and all of too 
ludicrous a Nature to be here inſerted. But 
what has been already produced perhaps, 
may be ſufficient to ſhew that Tertullian 
cannot be Authority for the Natural Im- 
mortality of the Soul. If not, the learned 
Queriſt may find a great deal more to the 
ſame Effect in the ſame Writer, which 
will be juſt as much to the Purpoſe as his 
own Egyptians and Chaldeans. 

We have. very good Reaſon to believe 
that this Opinion of the Souls being ex tra- 
duce, and conſequently mortal, was not 
conſidered as heretical, even ſeveral Years 
after Tertullian had maintained it. Augu/- 
fin in his Tra of Hereſies does not ſtig- 
matize it as ſuch; and Rufinus declares he 
has no fixed Opinion about the Matter, and 
that he is ignorant what the Doctrine of the 
the Church is. U/que ad preſens certi vel 
definiti aliguid de bac quæſtione non teneg— 
adbuc ignorare confiteor preter hoc quod ma- 


nifeſte 
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nife fe tradit Eccleſia, Deum eſſe & Anima 
rum, & corporum Conditorem. | 

Nay Origen too, notwithſtanding his 
ſilencing the Diſpute in Arabia, delivers 
himſelf concerning the Nature of the Soul 
in this Manner, De animd vero utrum ex 

ſemine traducis ducatur, ita ut ratio ipſius 

vel ſubſlantia inſerta ipſis ſeminibus corpora- 
libus habeatur, &c. &c. non ſatis manifeſt# 

predicatione diſtinguitur. But as its actual 

Mortality follows from its being ex traduce, 
and as he ſays, it was not clear, but that it 
was ex traduce, it muſt be ſuppoſed that at 
was not clear, but that it might be actually 
Mortal. 

I might alſo produce more Authority 
from Athenagoras already mentioned upon 
another Occaſion: And notwithſtanding 
that he does now and then in his Treatiſe 
T1 aac”: vexp: ſeem to heſitate a little, 
yet ingeneral he is very clear upon thisSub- 

je, and fixes in expreſs Terms the whole 
Hope and Foundation of a future Life up- 
on the Reſurrection, and upon that alone: 
as may be ſeen in many Parts of this labour- 
ed Diſcourſe. 

Cyprian 


LT. -- -- 

Cyprian alſo may be reckoned on our 
Side, and 7. becpbilus of Antioch in his Books 
to Autolycus, in Defence of the Chriſtian 
Religion ; for though they ſpeak of Im- 
mortality, ſometimes perhaps a little ob- 
ſcurely, yet at others they manifeſtly derive 
It, not from a-natural and inherent Princi- 
ple, but from the free Gift and Grace of 
God. 
Arnobius ſeems to condemn the Notion of 
a Natural Immortality, when he ſays— Id 
quod nobis a quibuſdam dicitur viris, immo- 
deratã ſui opinione ſublatis, animas immor- 
tales eſſe, &c. &c. 

Lafantius, his Diſciple, ſays, duæ vite 
Bomini attribute ſunt, una temporalis que 
corpori aſſignatur, altera ſempiterna que 
anime ſubjacet. Illam naſcendo accepi mus, 
banc aſſegui mur laborando, ne Immortalitas 
ne ulla difficultate conſtaret. But if the 
Soul was naturally Immortal, Immortality 
muſt follow of courſe without any Diffi- 
culty. Nor is his Notion of the Soul and 
its Exiſtence in a ſeparate State much 
worth contending for. Videtur anima fi- 
milis eſſe Lumini, qua non ipſa fit ſanguinit, 


Je 
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fed bumore Sanguinis alitur, ut lumen des. 
But if the Oil is out what becomes of the 
Light? Latet mens oppreſſa fſomno,tanguam 
ignis obducto cinere ſopitus, quem fi paulu- 
lum commoverts, rurſus ardeſcit, & quaſi evi- 
gilat. Lactant. de Opif. De. c. 17, 8. 

But to go on with Qugtations of this 
Kind would be endleſs, I will not therefore 
detain the Reader much longer upon chis 
Point. We are now arrived at the fourth 
Century, before which Period, I had ſaid 
in the Obſervations, p. 8. That not only a 
few maintained the Doctrine of Man's en- 
tire Mortality, but that it might be ſup- 
poſed to be the general Opinion, This is 


che poſitive Aſſertion which the learned 


Queriſt ſays he is certain I cannot ſupport. 
But I would not have him continue fo 
certain; for I give him my Word, that 1 
can produce more to the ſame Purpoſe, as 
a certain great Man uſed to ſay, ex manu- 
feripto quodam, quod habeo in arcs quadam, 
which I keep in Reſerve like the Second 


Thoughts, and ſhall now leave it co the can- 


did Reader to determine whether I mae a 


poſitive Aſſertion without any Foundation. 


I (hall 
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I ſhall diſmiſs this Subject by juſt menti- 
oning one Authority more, and that is 
would you think it? Athanaſius. But if he 
believed the Mortality of the Human Soul, 
I ſuppoſe I ſhall have produced an Autho- 
rity that will be acknowledged ſufficiently 
orthodox. Well then; he declares the Im- 
mortality to be a Church Doctrine, but not 
an inherent property of Man. or: de xa 


harre yeyovev n Vuyn, xa TETO ava yuan 
ei tv ty T1 £xxAn oa inn dd aouaha—Orat. 


con. Gen. but then de Incarn. he ſays that 
Mankind is S K xata To Tis was 
Verec tax Aoyor HE eq Mev RP HATE 
quoi avbpwros bun ros. He owns the Immor- 
tality of the Soul, to be the Doctrine of the 
Church, but expreſly aſſerts that Man is 
x&Ta uoiv buntes, naturally Mortal, and all 
the Inference we can make from this is that 
if Athanafius was right, the Doctrine of the 
Church was falſe. Much mote might be 
produced from this famous Author, to 
ſhew that upon this Subject, his Opinions 
were ſtrictly orthodox, in the true Senſe of 
the Word: That his Sentiments agree with 
the Doctrine of Chriſt and his Apoſtles, 
that 


[45] 
that there is not in Man any natural inhe- 
rent Principle of Immortality, but that eter- 
nal Life is really and ſolely the Gift of God. 
O ue ya eos & Horw £5 wx ovTwY nen ver 
KE, ] Ku TO-4QTH beo Cuy nav EYXpioaTo 


T1] r A8YS8 N,&{17 6+ I ſhall not cite any Thing 
more from this great Father, becauſe he 
lived rather later than the Period for which 
I am concetn'd: That very ſoon after his 
Time, the Doctrine of an intermediate 
State, was a Church Doctrine in all its Pomp 
and Glory, I ſuppoſe the learned Queriſt 
will agree with me.. So much then for the 
Fathers before the End of the Fourth 
Century. 

Wich Regard tothe Ph:loſophers, they cer- 
tainly cannot be admitted as Evidence upon 
a Point of Chriſtian Dodtrine. Of Phere- 
cydes Syrus, I know very little more than 
that he inſtructed Pythagoras in Philoſophy. 
And if we may preſume any Thing con- 
cerning his Principles, and Opinions of the 
Nature of Man from the Tenets of his Diſ- 
ciple, the Doctrine of Tranſinigration, will 
ſhow us that in thoſe Times, Philoſophers 


Were 
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were guided more by Fancy and Fable than 
Truth. ' | 
The Philoſophers' of after Ages, pro- 
ceeded either upon Figments of their own, 
or the Party Principles of that Sect which 
they had embraced; and he who will con- 
fider their Precepts attentively, and trace 
them to their Confequences, will ſee that 
they lead to Darkneſs, Confuſion and Con- 
tradiction; that they diſcover a total Igno- 
trance of human Nature, and the Circum- 
ſtances of Mans Condition and Relations, 
as they ſtand revealed by the Chriſtian Diſ- 
penfation. | 
(Cicero amongſt the Reſt, is full of Contra- 
ditions upon this Subject; his Evidence 
however, ſuch as it is, ſeems rather to prove 
for, than againſt the entire Mortality of 
Man. Whar Reaſons he might have for 
publickly maintaining the Doctrine of Im- 
mortality, I don't pretend to ſay; but he 
may at leaſt be ſuppoſed to deliver his real 
Sentiments in his Epiſtolary Correſpon- 
dence with his Friends. And there we 
find him ſpeaking thus of Death Seni 


omnino carebo—/ine ullo Senſu futurus— 
omnium 
: 
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omnium rerum mors eft extremum : Epiſt: 
paſſim. 

The Pagan Poets alſo as well as. the 
Philoſophers, the Queriſt has preſs'd into 
his Service. An odd Kind of Authority 
methinks for a Chriſtian Divine, whoſe 
very Province and Characteriſtic is Fiction. 

Bur with Regard to theſe, Seneca ſpeaking 
of the popular Opinion of a future Exiſt- 
_ ence fays—Lyuſerunt 1fia Poetæ & vans nos 
egitavere terroribus. Mors ommum dolorum 
& ſolutio eft & finis; ultra quam mala noſtræ 


non exeunt, qua nos in illam tranquillitatem, 


in qud, antequam naſceremur, jacuimus, re- 
ponit: Andelſewhere Mors eft non eſſe. Hoc 
erit poſt me quod ante me fuit: with much 
more to th: ſame Effect. 
Lucretius was both a Philoſopher, and 2 
Poet, and what ſays he ? 
Reſpice item quam nil ad nos antæacta 
Temporis æterni fuerit, quam naſcimur ante. 
Hor igitur nobis Speculum Natura futuri 
Temporis exponit, poſt mortem denique naſtram. 
Again, 
Nil; igitur mors eft, ad nos neque pertinet hilum 
Pre- 
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- Preſently,  _- 7 


ulto igitur mortem minus ad nos eſſe putandum, 
Si minus efſe poteſt quam quod nibil eſſe videmus. 


Speaking alſo of the vulgar Fancies, deri- 
ved from the Notion of Immortality, he ſays, 

AHlec negque. ſunt uſquam, nec poſſunt eſſe prafeclo. 
For farther Satisfaction, with Regard to 
the Opinion of Lucretius upon this Subject, 
let the Reader have the Pleaſure. of con- 
ſulting his ſublime and rapturous Poem, 
particularly the 3d. Book de Rer. Nat. Be- 
ſides we can upon Occaſion, muſter on our 
Side, Æſcbylus, Euripides, Catullus, Lucan, 
and others, who have expreſly advanced the 
Doctrine of Mortality; and even gone far- 
ther, to the utter Excluſion of a future 
State; which they indeed were unable to 
ſeperate from it, tho' we Chriſtians, have the 
Happineſs to ſee that they have no Con- 
nection with each other. | 
On this Account then great Allowances 
ought to be made for the early Sages of An- 
riquity, and the preceptive Inſtructions they 
delivered to their Hearers. Nor ſhould we 
from an intemperate Zeal condemn 
| | thoſe 
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thoſe amongſt them, whom we find unhap- 


pily Ignorant of a future State of Exiſtence. 
The Name of Epicurus amongſt others, 


has been unjuſtly loaded with all the Ca- 


lumny that Malevolence could invent, from 
the Days of Horace, to our own. And 
whence does this Rage proceed? from an 
Ignorance both of his Theory and Conduct, 
and a Judgment formed upon the moſt 
abominable Perverſion and abuſe of his 
Principles. Like an honeſt Man he taught 
what by theLight of Nature he was enabled 
to ſee, and by the real Improvement of hu- 
man Reaſon to explain. Nor are we better 
than raſh Cenſurers, when we blame him 
for not Teaching what divine Revelation 
alone, could make known to Mzn, If 
the learned Reader will conſider without 
Prejudice, the Remains of this great Man, 
preſerved in Dog. Laert. and what may be 
collected even from Marcus Antoninus, 
Plutarch, Cicero, and Seneca, he will pet- 


haps be inclined to look upon him, not 


with that Severity which he has undeſerved- 


ly ſuffered this many an Age. 
So much then for the triple Authority, 
E Eccle- 
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Ecclefaſtical, Philofiphical, and Poetical ; on 
which indeed a great Parade of Learning 

might have been made, and an endleſsNum- 
ber of Quotations produced, and what would 
the Sum total have been? Shew, Noiſe and 
Emptineſs. After all, this whole Autho- 
rity, whatſoever it be, and the whole Pro- 
ceſs of the Argumentation built upon it, is 
abſolutely denied. We allow no Authority 
upon this Subject but the Scripture, and 
therefore need take no farther Trouble, till 


ſo much of it as is produced in the Appen- 
dix, has been fairly anſwered, It is allow'd 


that the Authority brought by the Queriſt 
is ſufficient Proof of received Opinions, in 
their reſpective Ages, but not of the Truth 


of the Thing. And I am much miſtaken if a 


I cannot produce the ſame Kind of Proof 
for another Doctrine of the like Sort, I 
mean Witchcraft. 

Once upon a Time, a certain Biſh 
was Lord Keeper of the great Seal of En- 
gland. A poor Woman in his Lordſhips 
Neighbourhood, having lived to that Age, 
at which in the Eſtimation of the Villageois, 
the poor Women commence Witches, re- 

| ceived 
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ceived this tural Honour. She was brought 
before the venerable Father of the Church; 
who with great Solemnity, examined whe- 
ther ſhe did not poſſeſs ſome private Teats, 
by which ſhe gave ſuck to the Devil. And 
going thro' the regular Proceſs of Law; ſhe 
was try'dat the County Aſſizes, condemned 
and Executed. I have concealed both Place 
and Name, and other Circumſtances, that 
I may not fix a Stain upon the Memoty of 
a great Man. The Trial however is pub- 
lic, and we have all the legal Proof of the 
Fact, that the Nature of the Thing will 
admit. 


As to Poetical Proof of Witchcrafr, Shake- 


ſpear will doubtleſs be allow'd to have 


been as well acquainted with the Opinions 
and Cuſtoms of his Countrymen as Homer 
and Pindar were with thoſe of the Greeks. 
HisMackbeth, then will give us a fair Picture 
of that Doctrine in his Days. Not to ſay any 
Thing of Mr. Glanvil, F. R. S. and other 
Authors of great Notoriety. May I not alk 
too whethet that moſt learned and ſagacious 
Prince, the firſt of the incomparable Brood 
of the Stuarts who ſway'd the EngliſhSceptre, 
* did 
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did not believe in Witcheraft? We have alſo 
a very recent Inſtance from the common 
People, ſome of whom ſuffered Death for 
the Murther of a wretched Hag in their 
Opinion, who was endued ee the Power 
of Riding thro' the Air on a Broomſtick, 

and ſcattering around Deſtruction from 
her baleful Eyes. The Scriptures too furniſh 
us with the Story of Saul and the Witch of 
Endor. 

W hat ſhall we ſay then? we have all, and 
more than the Queriſts Proofs of the Truth 
of a Doctrine, A Scripture Hiſtory: A 
King conſiderably wiſer than Solomon : A 
Father of the Church, and of the Law: A 
Philoſopher ; a Poet, the common People; 
a formal Deciſion of a Court of Judicature ; 
all contributing to prove the Doctrine of 
Witchcraft. Is it therefore true? the An- 
1wer and Application I leave to be made by 


the candid Reader. 
The Queriſt after his Fathers, Philo/- 


phers, Poets, Egyptians, Chaldeans, &c. 
comes to the Church of England, and ſets 
down the ſeveral Places in our Liturgy, 


where the Word Soul occurs, in order to 
ſhe vy 
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ſhew that it ſuppoſes Man to conſiſt of 


Soul and Body. All which Labour, might 


very well have been ſpared, till he found 


ſomebody maintaining, or ſuppoſing the 
Contrary ; which I can aſſure him neither 
Dr. L. nor any of his Followers ever 
dreamt of. 

But when a Point of Scripture Doctrine 
is propos'd merely in Scripture Words, to 
have Recourſe to the Liturgy or Homilies of 
any particular Church, is ſurely a little out of 
the Way; tho” it may have its Effect; may 
perhaps raiſe and infuſe ſome of the Odium 
7 beologicum, into a very inſipid Cauſe, and 
give it a proper Degreee of Poignancy, 
concerning which Argument at large, 
with the true Anſwer to ir, ſee the very in- 
genious Author of No Proof in the Scrip- 
tures of an intermediate State, &c. c. 

As the Queriſt concludes with the Ho- 
milies, I ſhall alſo diſmiſs this Part with 
a Paſſage from the Beginning of the ſecond 
Homily, concerning the Death and Paſſion of 
our Savionr Chriſt, and leave him to recon- 
cile it with his own Hypotheſis, ” When 
our great Grandfather Adam had broken 
| E 3 « Gods 
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* Gods Commandment in eating the Apple 
forbidden him in Paradiſe, at the Moti- 
* on and Suggeſtion of his Wife, he pur- 
e chaſed thereby not only to himſelf, but 
*alſo to his Poſterity for ever, the juſt 
* Wrath and Indignation of God, who ac- 
* cording to his formerSentence pronounced 
at the giving of the Commandment, con- 
* demed both him and all his to everlaſting 
* Death both of Body and Soul. For it was 
* aid unto him, Thou ſhalt eat freely of 
* every Tree in the Garden, but as touch- 
* ing the Tree of Knowledge of Good and 
e IIl, thou ſhalt in no wiſe eat of it: for 
ein what Hour ſoever thou eateſt thereof, 
* thou ſhalt die the Death. Now as the 

« Lord had ſpoken ſo it came to pals, 
* Adam took upon him to eat thereof, and in 
* ſo doing he died the Death, that is to ſay, 

e he became Mortal.” 

But as the Queriſt ſeems to apprehend 
that the Doctrine of Man's natural Mor- 
rality may be of no Service to the Chriſtian 
Cauſe, and may have a bad Effect as to 
moral Conduct, it may be proper to ſay a 
Word or two to this Point, as it is of a ſeri- 
Us 
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ous Nature, and if the Apprehenſion were 


true would be of dreadful Conſequence. 

Is it then of no Service to Religion or ics 
Sanctions to ſet them forth as they are con- 
rained in the Scripture? Stript of all philo- 
ſophic Fable which ever proved a vain De- 
ceit, and greatly prejudicial to them? Is it not 
worth while in doing this tooverthrawthoſe 
Prejudices which have made the whole 
Deſign of Chriſt's Revelation uſcleſs? By 
pretending that we have Life and Immorta- 
lity without him; which he alone purchaſe 
ed for and promiſed to us: and which as the 
preſent moſt worthy Lord Biſhop of Nor. 


_ wich very juſtly obſerves, is in every Senſo 


the free Gift of God. Serm. bef: Soc for 


prom: Xn Kn: P.27. 


Will it be of no Service to Religion to 
lay open the Source of all its principal 
Corruptions? To diſcover to Mankind 
the Frauds that have been committed, 
whether Impious or Pious? To throw off 
from it all Guile and the Deceit of world- 
ly Wiſdom, that the Charms of its native 
Simplicity may appear? Which as Tully 
ſays of Virtue, if it was truly ſeen, mirabi- 


les ſut amores excitaret. 
E 4 Will 
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Will it be of no Service to Religion to 
remove the Charge of Inconſiſtency and 
Contradiction in its Credentials? For Men 
would think and reaſon for themſelves, and 
how can we hope either to convert Unbe- 
lievers, or retain thoſe who have believed, 
ſo long as we hold forth to them an Autho- 
rity which deſtroys itſelf? and let me ſay, 
with the utmoſt Reverence for the ſacred 
Writings, that fo long as a Natural Immor- 
tality is pretended to be proved by them, it 
is utterly impoſſible to free them from 
this deſtructive Charge. * Chriſtianity 
wants no falſe or foreign Supports, and 
will ſtand the Firmeſt on its own Batis of 
Simplicity, Truth, and Benevolence. 

With Regard to the Apprehenſions con- 
cerning moral Conduct, it may be confi- 
dently aſſerted that the Doctrine of natu- 
ral Mortality leaves al the Obligations to a 
virtuous Courſe of Life, as powerful as 
ever: Nay, I may fay, with Truth, that it 


It is not /awful for the Church to ordain any Thing 

« that is contrary to Ged”s Word written; Neither may it ſa 

* expound ane Place of Scripture, that it be repugnant to ane 
# gocher.” Artic, of Relig. 20. 

addy 
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adds to them an awful Reverence and a- 


larming Apprehenſion. Sinners can de- 
rive no Confidence from it for perſevering 
in their Sins; as it abſolutely cuts off all 
vain Hopes from any imagined Diſtance; 
and Uncertainty as to the Time of Judg- 
ment. Since by this Doctrine, and by this 
only, the End our preſent, and the Begin- 
ning of our future Life, with Regard to 
the Perceptions of Individuals are coinci- 
dent Events. And with whatſqever Guile 
a Sinner leaves this World, with the fame 
will he in a Moment appear before his 
awful Judge. 

Will it not be fub/ervient to the Intereſts 
of Men both in this World and the next, to 
let them ſee plainly: the Nature of their 
Conſtitution, their Dependencies, and their 
Connections? To take away all Occaſion 
of Pride drawn from a Notion of Na- 
tural Immortality, by ſhewing them that 
they really have not any Sufficiency of 
chemſelves to think, act, or be any thing as 
of themſelves, but that all their Sufficiency 
and their Security is from God ? 


"_ not both the temporal and eternal 
In- 
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Intereſts of Men be beſt promoted by a re- 
gular and true Diſcharge of the Duties of 
their reſpective Stations? And can theſe 
Duties be truly diſcharged under an Igno- 
rance of the real Circumſtances of their 
Conſticution? And muſt not they conti- 
nue in this Ignorance ſo long as this eſſenti- 
al Truth is wholly concealed from them? 
We may therefore ſay with Confidence that 
this Undertaking will be greatly /ub/ervr- 
ent to the Intereſts of Men both in this World 
and the next. At leaſt I am very certain 
that this is our Intent in engaging in it. 
No Objection, I think, can be made but 
from the falſe Ideas annexed to the Word 
Time; which if Perception is excluded is a 
meer Term of Negation, like Darkneſs, 
Silence, &c. And to Men who have en- 
joyed the Happineſs of a liberal Education, 
there is no Incongruity or Harſhneſs in aſ- 
ſerting, that the longeſt conceivable Period 
of Time unpercei ved, is to all rational In- 
tents and Purpoſes really nothing. | 
To the uneducated there may be ſome 
Difficulty in explaining this Poſition. And 
if they cannot conceive it, there will be no 
Harm 
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Harm done to them, fince hereafter they 
will be judged according to what they have 
and not according to what they have not; 
as they muſt ſuffer, or be rewarded only ac- 
cording to what they have done in the Body, 
without any Regard to a /eperate State. 

But the Doctrine is not leſs true, becauſe 
they cannot conceive it. Ir might be very 
difficult perhaps to perſuade them ' of the 
Truth of the Newtonian Syſtem. All the 
Arguments in the World, might never con- 
' vince ſuch that the Sun is a fixed Body. In 
the Morning, they ſee him Riſe in the Eaſt, 
and in the Evening deſcend into the Weſt; 
and Philoſophical Reaſonings will have but 
little Weight againſt what they think ſen- 
fible Demonſtration; to which the Scrip- 
ture likewiſe uſually conforms. 

Or is this Doctrine and the Truth and 
Intereſts of Chriſtianity to be rejected, on 
Account of the imagined Diſturbances, 
that they may attend the Removal of eſtab- 
liſhed Prejudices? This would be an Argu- 
ment againſt the Reformation, and againſt 
Chriſtianity itſelf. Let it be remembered 
that no Health was to be received from the 
Pool 
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Pool of Betheſda, till the Angel had diſturb'd 
the Waters. That Commotions, if any there 
ſhould be, are to be placed to the Account 
of the eſtabliſhed Corruptions, not to the De- 
claration of the Truth. And I ſhould 
imagine that it would be much eaſier to 
convince unbyaſs d Minds, of a plain and 
eaſy Truth, ſupported by a proper Autho- 
rity, than to make them comprehend a 
metaphyſical Diſtinction, derived from the 
Subtleties of Greek Philoſophy. That it 
would be much eaſier to teach Children, 
for inſtance, that their preſent Life, depends 
upon the Divine Will; that they are truly 
Mortal by their Nature ; but that by the 
' Grace and Power of God, they will be 
rais'd from Death to a ſecond Life of Immor- 
tality: I ſhould imagine it would be much 
eaſter to inſtruct Children in ſuch a Notion 
of their Condition, than to make them 
comprehend the metaphyſical Diſtinction 
of Soul and Body, the Scholaſtic Reaſonings 
founded upon that Diſtinction, or any 
Scheme of Duty, as reſulting from ſuch ab- 


ſtruſe Speculations. 
The 
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- On 28 
The Denial of eſtabliſhed Opinions, and 

Combating with antient Prejudices muſt be 
expected to be at firſt powerfully oppoſed. 
And there are alſo many Circumſtances, 
which flatter human Pride in the Doctrine 
of Natural Immortality. Pride and Preju- 
dice will therefore be two principal Obſta- 
cles to the Reception of the Chriſtian Doc- 
trine, that Man by his own Nature, is en- 
tirely Mortal, and for theſe Reaſons, many 
will not even liſten to what may be ſaid 
upon it. 

Vel quia nil rectum niſi quod placuit fibi ducunt, 

Vel quia turpe putant parere minoribus, & que 

Inberbes didicere, Senes perdenda fateri. Hor. 

There are then atleaſt, four Sorts of Peo- 

ple, who will be particularly offended, at 
the Denial of a natural Principle of Immor- 
tality. Firſt, the Papiſts: Second, That 
Part of che Proteſtants who ſtile themſclves 
Orthodox : Third, The uneducated and com- 
mon People: Fourth, Some amongſt the 
Deiſts. The Firſt have a particular Inter- 
eſt in Supporting the Notion of a natural 
Immortality, and an intermediate State, for 


their 
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their lucrative Doctrines all depend upon it. 


The Second retaining many of their Notions, 
and being influenced in Part hy the ſame 
Motives, concur with them in the Support 
of this very beneficial Doctrine. The 
Third being ignorant and prejudic'd, have 
not properly ſpeaking any Notions of their 
own, adding only a perſonal Obſtinacy, to 
the falſe Opinions inſtill'd into them by 
their reſpective Teachers. The Fourth are 
ſtrongly influenc'd by Pride, by Prejudice, 
and by Intereſt, againſt a Doctrine which 


in their / Eſteem, places Human Nature, in 


too low a Point of View; which contra- 
dicts all their fancy d Reaſonings, and cuts 


off all their Title to a happy Immortality. 


This is to be underſtood of thoſe Deiſts, 
who inſiſt upon a natural Immortality, in 
order to invalidate Divine Revelation, and 
prove the Chriſtian Diſpenſation w/ele/s ; not 
of thoſe who on the contrary from the Me- 
chaniſm of the human Frame, and many 
Circumſtances in the Animal Oeconomy, 
would infer not only a Total, but a final 


Mortality, and by that Means deſtroy redi- 


cally 
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cally the whole Scheme of Chriſtianity. 


= a very ſmall Degree of Thought and 
Attention, will explain the Anger of theſe 
four Sets of People. 

There may be others alſo, who even v wich 


an honeſt and good Heart, are ſtrongly pre- 
poſſeſs d againſt this Doctrine. Great Al- 


lowances ought to be made for antient Pre- 


judices, and the Difficulty of conquering 


them. And all that is deſired in return, as 
the Subject is doubtleſs of the greateſt Im- 
portance to Chriſtianity, is a ſerious Con- 


ſideration ofthe Doctrine itſelf, and all its 
Conſequences, with a diſpaſſionate Enquiry 


into the Validity of thoſe Scripture Proofs, 


already produced in Support of it. 


But it is an odd Circumſtance that the 
Papiſt, and orthodox Proteſtant, whoſe fun- 
damental Principles lead them to think un- 
worthily of human Nature, and to attribute 
extraordinary Merit and Operations to their 
reſpective Syſtems of Chriſtianity, ſhould 
concur in rejecting a Doctrine, which doth 
really teach us to think humbly of our Con- 
ſtitntion, and doth at the ſame Time, in 


very 


ee 


. 
very Truth and Fact, give exttaordinaty 
Merit to the Chriſtian Diſpenſation. 

Nor is it leſs remarkable, that ſome of 
the Deiſts ſhould agree with theſe two, con- 


cerning this ſundamental Doctrine relative 


to human Nature; when their eſſential 
Principles, upon this very Point are con- 


tradictory: The one poſitively aſſerting that 


original Depravity, which came into the 
room of Deatb, and the other the original 


Rectitude of Soul which is not Subject to it. 


And the Reaſon of this ſtrange Concur- 
rence is, that the Doctrine of Entire Mor- 


tality, doth abſolutely give every Thing to 
Chriſtianity; and equally takes away the 


Foundation of all unlawful Church Power, 
and all fancyful Notions of- independent 
Happineſs, from an inherent Principle of 


Life. 
With Regard to Philoſophical Reaſonings 


upon this Subject, they are manifeſtly vain 


and inconcluſive; and it might be well 
worth while to thoſe who have Opportunity, 
to enquire without Prejudice, into the Opin- 
ions of, the antient Philoſopbers, and the 
primitive Fathers, concerning this Matter. 


Not 


[ 65 ] 

Not to turn over their Writings, in order to 
find Paſſages that may give Countenance to 
pre-eſtabliſhed Notions, but to examine 
honeſtly; whether they did not contradict 
one another, and alſo whether each did not 
contradict himſelf. I believe this would be 
found to be the Fact. Ought not then con- 
tradictory Teſtimony to be ſet aſide, by an im- 
partial Judge ? 

Some amongſt the Philoſophers for 
Inſtance; maintained the Natural Immors 
fality, and in Proof of this aſſerted, the Re- 
union or Refuſion of each particular Soul 
into the univerſal Soul, or Anima Mundi, at 
the Death of each Individual; and doth not 
this as effectually deſtroy the Exiſtence, and 
Agency of each particular Soul, as the op- 
poſite Doctrine? is not Individuality abſo- 
lutely Eſſential to the Notion of a human 
Soul? Doth not Natural Immortality ſup- 
poſe this Individuality continued to Eternity? 
And doth net the Refuſion of each par- 
ticular Soul into the ni verſal, abſolutely de- 
ſtroy the ſame Individuality? It ceaſes to be 
what it was, that is, its Exiſtence is ended. 


If I mix a Drop of Water with the great 
F Ocean 
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Ocean, it is no longer that drop of Water, 


| it is gone for ever. Doth then the Exiſtence 


of a particular Soul, after it is melted down 
into the general Soul- Maſi ſtill continue? 
Take any other Syſtem of Opinions for a 
ſecond Life, drawn from a natural Principle 
of Immortality, and equal Difficulties will 
ariſe. 

In ſhort there isno talking about a ſecond 
Life, with any rational Satisfaction, but 


from the Revelation of Jeſus Chriſt. He 


poſitively declares himſelf to be the Reſur- 
rection, and the Life; that the great End 
of his coming into the World was to bring 
Life, and all that will enjoy this Life, muſt 
come to him for it. I ſuppoſe myſelf now 
ſpeaking to Perſons who believe the Chriſtian 
Revelation; otherwiſe this is no Proof. But 
if there be a Natural Principle of Immor- 
tality, then Chriſt is not the Liſe. It is ma- 
nifeſt, that when Chriſt faith he is the Life, 
he cannot mean the Lzfe of this preſent State, 
becauſe all who live, are in Poſſeſſion of 
that, by the natural Means of Generation, 
without any Intervention of Chriſt: He 


mult therefore mean the Life of a ſecond 
| State 
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of Exiſtence. But if ſuch Lie is convey d 
to us, or more properly ſpeaking is our own 
true and real. Property, from the original 
Principle of a Natural Immortality, then 
Chriſt cannot with Truth call himſelf the 
Life, i. e. the Principle, or Fountain, or 
Foundation of that Life, with which we are 
to be animated in our future State of 
Exiſtence. Farther, the fundamental Doc- 
trine of Chriſtianity is, that this ſecond Life 
or Immortality, is abſolutely dependent 
upon that Covenant; which was made be- 
tween our Creator and our Redeemer. But if 
this Immortality ariſes froman original, and 
inherent Principle of our Nature, then we 
have it excluſively, and independently of 

the Merits and Mediation of Fejus Cbriſt. 
But let me not quite tire the gentle Rea- 
der, 1 ought to beg his Pardon for having 
kept him ſo long at ſo very poor an Enter- 
tainment. I ſhould not have trepaſs d upon 
his Patience in this Manner, if I had not 
been particularly call'd upon; and will 
promiſe him not to anſwer, at leaſt for a 
long Time, any other Call of this Nature. 
* is no End of having the ſame Ob- 
jections 
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jections repeated over and over again, withs 
out raking any Notice of their ſeveral 
Solutions; which is really the Caſe, with 
our Opponents. The Subject itſelf, which 


in its Conſequences is of the utmoſt Impor- 
tance to Chriſtianity, will I hope be tho- 


- roughly conſidered; by a Perſon qualified 
for that great Purpoſe. If this ſhould not 
be, I ſhall from time to time put down what 
occurs, and if I ſhould hereafter collect any 
Thing, that may be thought ſerviceable ta 
the Cauſe, and not quite unworthy 2 
Peruſal, I ſhall willingly give it to the Pub- 
lic. But ſhould be very glad to ſtipulate 
one Condition with my Opponents, and 
that is not only to put away all Evil ſpeak- 
ing with all Malice, but if poſſible to ad- 
vance ſo far in Chriſtian Charity, as to think 
no Evil. I have indeed been told that the 
Opinjon, maintained in theſe and the former 
Obſervations, is infinitely worſe than all the 
Impieties of Bolingbrote: And it has been 
publickly afferted, that no Man can either 
believe, or propagate this Doctrine but 
pader the Influence, and by the Inſtigation 


of 
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done; | If I did not think myſelf conſcien- 
tiouſly engaged in the, Cauſe! of Truth, I 
ſhould not have proceeded thus far, und ſo 
long as this is my firm Perſuaſion, no 
woraly Conſidera tion will make me retreat, 
Hard Names therefore, odious Epithets, 
and uncharitable Inſinuations will; be but 
ſo much ill Temper thrown away. Paſſion 
and Inſult, too nearly allied even to Religi- 
ous Controverſy, will have no Effect upon 
me. At beſt they are preſumptive Symp- 
toms of Inſanity either in Head or Heart; 
they are merely perſonal Applications and 
have nothing to do with the Matter in Diſ- 
pute; they will but diſgrace a good Cauſe, 
and cannot help a bad one. Some little 
Acrimony of Expreſſion may perhaps drop 
from an unguarded Pen, and may eaſily be 
forgiven, when it is owing to the Manner 
of the Writer more than to the Badneſs of 
his Diſpoſition, But every thing that tends 

to 
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to ſully a moral Character for a meer Diffe- 
rence of Opinion is abſolutely unpardonable. 
One more Indulgence I muſt beg with 
Regard to the Quotations I have been 
obliged to uſe. For as I am not ſo happy 


as to have the Command of many Books, 


they are partly from Memory and partly 
from ſome Obſervations made long fince, 
without thinking of any thing farther than 
the Gratification of the preſent Curioſity. 
If therefore there are any Miſtakes I hope 
they will be pardoned -fince I can with 
the greateſt Truth ſay there is none chat is 
wilful or deſigned. 


P. S. If either the Queriſt, or any one 
elſe thinks proper to examine this Point 
any farther, I ſhall beg leave in my Turn to 


propoſe a few Queries as not unworthy 


their Conſideration, 

1. Of what Uſe can it be to ſcrew up 
theſe few Texts, which have been alledged, 
to a Diſſonance and Contradiction to the 
generalTenor of theBible, as ſet forth in the 
Appendix, and of which they take nue 8 
of Notice? 

2. Of 
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2. Of what Benefit is it to ſupport an 
old confuſed Notion of an intermediate 
State of Exiſtence where the Soul dozes 
without doing any Thing to its real Im- 
provement ; except we make ſome Senſe 
and Uſe of it, as the Papiſts have done. by 
their Purgatory ? 

3. In what Senſe do we die in Adam? or 
what is the true and proper Import of that 
Sentance on the firſt Tranſgreſſion, where- 
by Death reigns upon all Men, even ſuch 
as have not ſinn'd againſt a poſitive Law, 
after his Similitude? 

4. In what Senſe can our Bleſſed Saviour 
be ſaid to reverſe that Sentence by bringing 
Life into the World, or God by him freely 
to beſtow it on us? Or how does he bring 
Life and Immortality to Light, if it was an 
original inherent Property of human Na- 
ture, and found out from the Beginning of 
the World? 

5. What Room is there for the Death 
and Sacrifice of Chriſt the ſecond Adam, in 
order to remove that Curſe which was en- 
tailed on Mankind by the firſt, when the 
Foundation of this whole Scheme 1s ſub- 

verted 
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verted by evading all chat is expreſsly men- 
tioned of it in the Scripture? | 

6. What Puniſhment is Death, or a tem- 
poral Separation from the Body, when we 
are all the while ſuppoſed to be ſenſible and 
conſcious; that is to every End and Putpoſe 
really alive? 


7. What Uſe of the grand Scripture Doc- 


trine of the Reſurrection, when the Soul may 


ſubſiſt in a more and pure perfect Way with- 
out its Clog the Body? as all thoſe are oblig- 
ed to hold who maintain its Independency 
on Matter, and Immortality reſulting from 
thence. 


8. What Uſe of future Judgment when 


Execution has in a great Meaſure preceded 
it, and all Perſons are conſigned to their 
proper Places, and their Fate EY final- 
ly determind? © 

9. How comes ſo very little if any thing 
to be ſaid about this intermediate State in 
Scripture? But on the Contrary the whole 
Paith, Hope, and Comfort of a Chriſtian to 
be fixed entirely on the Reſurrection? 

But the Subſtance of theſe and ſeveral 


other Queries of the ſame Kind have been 
| ſet 


1 
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ſet forth already in the Sermon on the Na- 
ture and End of Death with its Appendix, 
and in p. 18. Sc. &c. of the former Ober- 
vations on the Doctrine of an Intermediate 
State: Nor is there Occaſion to enlarge 
upon them any farther till ſome direct An- 
foer is attempted, which I fancy would 
have been done long before this Time, if 
any ſuch were ever to be expected, 


FINIS. 
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